5 STORIES FROM THE BIBLE

A Historically Grounded Narrative Series

From Threshing Floor to Deliverance

The Reluctant Judge Who Became Israel’s Rescuer

(Based on Judges 68, consistent with ESV, NIV, NASB, KJV
translations and historically grounded Iron Age I context)

I. Setup — “The Least in the Weakest Clan”

“The people of Israel did what was evil in the sight of the
LORD, and the LORD gave them into the hand of Midian
seven years” (Judges 6:1, ESV). The oppression is not
random. It is covenant consequence. Midianite forces, joined
by Amalek and “the people of the East,” invade at harvest
time, destroying produce and livestock (Judges 6:3-5). The



text describes them as coming “like locusts in number”
(Judges 6:5), overwhelming Israel’s agricultural economy.

The result is severe: “Israel was brought very low because of
Midian. And the people of Israel cried out for help to the
LORD” (Judges 6:6). Families retreat into caves and
strongholds in the mountains (Judges 6:2). The land
promised to Abraham is inhabited—but not secure.

Before deliverance begins, God sends a prophet who
reminds Israel of their history. The LORD recounts bringing
them up from Egypt and delivering them from slavery
(Judges 6:8-9). The indictment is clear: “I am the LORD
your God... but you have not obeyed my voice” (Judges
6:10). The crisis is spiritual before it is military.

Into this setting steps Gideon—not on a battlefield, but in
hiding.

“The angel of the LORD came and sat under the terebinth at
Ophrah... while his son Gideon was beating out wheat in the
winepress to hide it from the Midianites” (Judges 6:11).
Wheat was normally threshed in open, elevated areas to
allow wind to separate grain from chaff. A winepress,
typically carved into rock and recessed below ground,
offered concealment. Gideon is not gathering troops—he is
preserving food in fear.

The angel addresses him with unexpected language: “The
LORD is with you, O mighty man of valor” (Judges 6:12).
The title contrasts sharply with his circumstances. Gideon’s
current posture reflects survival, not strength.



Gideon answers candidly: “Please, my lord, if the LORD is
with us, why then has all this happened to us?” (Judges
6:13). He recalls the stories of deliverance—*“Did not the
LORD bring us up from Egypt?”—but sees abandonment in
the present crisis. His question reflects Israel’s broader
confusion.

The LORD responds with commission: “Go in this might of
yours and save Israel from the hand of Midian; do not I send
you?” (Judges 6:14). The emphasis is not on Gideon’s
experience or status, but on divine sending.

Gideon objects with social realism: “Please, Lord, how can
I save Israel? Behold, my clan is the weakest in Manasseh,
and I am the least in my father’s house” (Judges 6:15). In
tribal Israel, clan standing determined influence and
resources. To belong to a minor family within Manasseh
meant limited authority. Gideon identifies himself at the
bottom of the hierarchy.

The LORD’s reply reframes the equation: “But I will be with
you, and you shall strike the Midianites as one man” (Judges
6:16). The promise echoes earlier covenant assurances given
to Moses and Joshua—divine presence as the decisive factor.

Seeking confirmation, Gideon prepares an offering of a
young goat and unleavened cakes (Judges 6:19). The angel
touches the food with his staff, and fire consumes it (Judges
6:21). Gideon realizes he has encountered the angel of the
LORD and fears death (Judges 6:22), reflecting the biblical
understanding that seeing God could mean destruction (cf.
Exodus 33:20). The LORD reassures him: “Peace be to you.
Do not fear; you shall not die”” (Judges 6:23).



Gideon builds an altar there and names it “The LORD is
Peace” (Judges 6:24). The declaration is made not after
victory, but in the midst of oppression.

The least in the weakest clan stands called, not because he is
powerful, but because God has chosen to act through him.
Midian still occupies the land. Israel still hides in caves. But
in Ophrah, beneath a terebinth tree, divine initiative has
begun.

Deliverance will not rise from political strength or inherited
status. It will rise from obedience to the One who sends.

I1. Conflict — “Tearing Down What His Father Built”

The first confrontation does not take place in the Valley of
Jezreel. It takes place in Gideon’s own household.

On the very night the LORD commissions him, God
commands: “Take your father’s bull, and the second bull
seven years old, and pull down the altar of Baal that your
father has, and cut down the Asherah that is beside it”
(Judges 6:25, ESV). The command is direct and personal.
The altar belongs to Joash, Gideon’s father. The idolatry
oppressing Israel stands within his own clan.

Baal worship had become embedded in Israel’s life during
the period of the Judges. Baal, a Canaanite storm and fertility
deity, was believed to control rain and agricultural cycles—
an especially powerful temptation in a time when Midianite
raids devastated harvests (Judges 6:3—6). The Asherah, often
represented by a wooden cultic pole or carved symbol, was
associated with fertility and commonly paired with Baal in
regional worship practices. Israel’s crisis was not only



military; it was theological. Judges 6:10 records the LORD’s
charge: “You have not obeyed my voice.”

Gideon is not only told to destroy; he is instructed to rebuild.
“Build an altar to the LORD your God on the top of the
stronghold here, with stones laid in due order. Then take the
second bull and offer it as a burnt offering with the wood of
the Asherah that you shall cut down” (Judges 6:26). The act
is symbolic and public. The wood once used for idolatry
becomes fuel for sacrifice to the LORD. False worship is not
merely removed—it is replaced.

Gideon obeys, but not without fear. “So Gideon took ten men
of his servants and did as the LORD had told him. But
because he was too afraid of his family and the men of the
town to do it by day, he did it by night” (Judges 6:27). The
text does not disguise his anxiety. Obedience coexists with
apprehension. His courage is real, but measured.

Morning reveals the consequences. “When the men of the
town rose early in the morning, behold, the altar of Baal was
broken down, and the Asherah beside it was cut down, and
the second bull was offered on the altar that had been built”
(Judges 6:28). The reaction is swift. After investigating, the
men identify Gideon as responsible and demand of Joash,
“Bring out your son, that he may die, for he has broken down
the altar of Baal” (Judges 6:30).

In an honor-based tribal society, destroying a communal altar
was not merely religious dissent—it was social rebellion.
The crowd’s demand for execution reflects the seriousness
with which they regarded Baal’s shrine. Gideon’s obedience
has escalated from private conviction to public crisis.



Joash’s response alters the trajectory. He confronts the
crowd: “Will you contend for Baal? Or will you save him?
Whoever contends for him shall be put to death by morning.
If he i1s a god, let him contend for himself” (Judges 6:31).
His argument exposes the idol’s impotence. If Baal is divine,
he needs no human defense. The logic diffuses the mob.

From that day Gideon is called Jerubbaal, meaning “Let Baal
contend against him,” because he broke down Baal’s altar
(Judges 6:32). The name marks transformation. The man
who had hidden in a winepress now carries a public identity
tied to defiance of false worship.

This conflict clarifies the true nature of Israel’s oppression.
Judges 6:1 links Midianite domination to Israel’s evil in the
sight of the LORD. Deliverance cannot proceed while
allegiance remains divided. Gideon’s first recorded act as
deliverer is not assembling an army—it is dismantling
idolatry within his own household.

The Midianites still occupy the valley (Judges 6:33).
Nothing has yet changed militarily. But in Ophrah, one altar
stands in ruins and another stands dedicated to the LORD.
Spiritual realignment precedes national rescue.

Before Gideon could confront an external enemy, he had to
confront internal compromise. The least in the weakest clan
has acted. Fear remains, but obedience has begun.

The battle against Midian will follow. The decision about
whom Israel will serve has already been declared in wood,
stone, and fire.



III. Climax — “Three Hundred Against a Multitude”

The spiritual confrontation in Ophrah gives way to open war.

“Now all the Midianites and the Amalekites and the people
of the East came together, and they crossed the Jordan and
encamped in the Valley of Jezreel” (Judges 6:33, ESV). The
Valley of Jezreel was one of the most strategic plains in
northern Israel—broad, fertile, and ideal for military
encampment. Control of this region meant control of
agriculture and key trade routes linking the Jordan Valley
with the Mediterranean corridor. The invasion is coordinated
and formidable.

In response, “the Spirit of the LORD clothed Gideon”
(Judges 6:34). The Hebrew imagery suggests empowerment
enveloping him. The man who once threshed wheat in
secrecy now blows the trumpet to summon the Abiezrites.
Messengers are sent throughout Manasseh, Asher, Zebulun,
and Naphtali (Judges 6:35). Men assemble. An army forms.

Yet internal tension persists. Gideon seeks confirmation: “If
you will save Israel by my hand, as you have said...” (Judges
6:36). He places a fleece of wool on the threshing floor,
asking that dew fall only on the fleece while the ground
remains dry (Judges 6:37). It happens. He asks again,
reversing the condition—dry fleece, wet ground (Judges
6:39—-40). Again, it happens.

[Theological note: Judges 6:36—40 presents God's patience
with Gideon's hesitancy. Many scholars caution that this
passage describes Gideon's need for reassurance rather
than prescribing a method for discerning God s will.]



The decisive reduction unfolds in Judges 7. Gideon’s force
numbers 32,000 men (Judges 7:3). But the LORD declares,
“The people with you are too many for me to give the
Midianites into their hand, lest Israel boast over me, saying,
‘My own hand has saved me’” (Judges 7:2). The danger is
not military defeat—it is misplaced glory.

First, those who are fearful depart—22,000 leave, and
10,000 remain (Judges 7:3). Still too many. At the waterside,
the LORD distinguishes between those who kneel to drink
and those who lap water with their hands to their mouths.
Only 300 are set apart (Judges 7:5-7). The method does not
reflect conventional strategy; it underscores divine selection.

The contrast is staggering. The Midianite camp below fills
the valley: “They lay along the valley like locusts in
abundance, and their camels were without number” (Judges
7:12). Three hundred stand against a multitude.

Before the attack, God grants final reassurance. Gideon
descends to the edge of the camp and overhears a Midianite
recounting a dream: a barley loaf tumbling into the camp and
overturning a tent (Judges 7:13). His companion interprets
it: “This is no other than the sword of Gideon... God has
given into his hand Midian and all the camp” (Judges 7:14).
Barley, a common and humble grain, symbolizes something
small overpowering something great. Gideon responds not
with bravado but with worship (Judges 7:15).

The strategy is unconventional. Gideon divides the 300 into
three companies. Each man carries a trumpet and an empty
jar with a torch inside (Judges 7:16). At the beginning of the
middle watch—deep night—they surround the camp. At



Gideon’s signal, they blow the trumpets, smash the jars, and
hold the torches aloft (Judges 7:19-20). They cry, “A sword
for the LORD and for Gideon!”

The effect is immediate. “The LORD set every man’s sword
against his comrade and against all the army” (Judges 7:22).
Confusion spreads. The Midianites flee. The three hundred
stand in position while panic consumes the enemy.

The victory is unmistakably attributed to divine action. The
reduction of the army ensures that no explanation rests on
numbers or strategy. Judges 7:2 states the purpose plainly—
to prevent Israel from boasting.

The climax reveals the core theological truth of the narrative:
deliverance does not depend on status, strength, or majority.
It depends on the LORD’s presence and obedient response.
Gideon leads three hundred not because he became
powerful, but because God chose to act.

The multitude in the valley dissolves into chaos. The
oppressed tribes rise in pursuit (Judges 7:23-25). And the
least in the weakest clan stands as witness that salvation
belongs to the LORD, not to human might.

IV. Outcome — “The Crown Refused, the Snare Revealed”

The battle is won, but leadership remains to be tested.

After the Midianite camp collapses in confusion (Judges
7:22), Gideon calls upon the tribe of Ephraim to seize the
waters of the Jordan and cut off the fleeing enemy. The
princes Oreb and Zeeb are captured and executed (Judges
7:24-25). Yet victory immediately exposes tension within



Israel itself. The men of Ephraim confront Gideon angrily
for not summoning them earlier (Judges 8:1).

Gideon responds not with pride but with humility: “What
have 1 done now in comparison with you?” (Judges 8:2,
ESV). He credits Ephraim’s capture of Oreb and Zeeb as
greater than his own efforts. The text records, “Then their
anger against him subsided when he said this” (Judges 8:3).
The rescuer who once feared his clan now demonstrates
wisdom in preventing tribal conflict.

The pursuit continues beyond the Jordan. “And Gideon came
to the Jordan and crossed over, he and the three hundred men
who were with him, exhausted yet pursuing” (Judges 8:4).
The phrase captures the physical and emotional cost of
leadership. When Gideon asks the men of Succoth for bread,
they refuse, doubting that he has secured victory (Judges
8:5-6). The men of Penuel likewise refuse support (Judges
8:8). Their hesitation reflects a culture accustomed to
Midianite dominance and fearful of retaliation.

Gideon defeats the remaining Midianite kings, Zebah and
Zalmunna (Judges 8:12, 21). Afterward, he returns to
Succoth and Penuel to confront their earlier refusal (Judges
8:14-17). Justice is administered; the oppression is
decisively broken. “So Midian was subdued before the
people of Israel, and they raised their heads no more”
(Judges 8:28). The land has rest for forty years in the days of
Gideon (Judges 8:28).

Then comes a defining request. “Then the men of Israel said
to Gideon, ‘Rule over us, you and your son and your
grandson also, for you have saved us from the hand of



Midian’” (Judges 8:22). The language proposes dynastic
rule. It is the first explicit offer of hereditary kingship in
Israel’s history.

Gideon refuses plainly: “I will not rule over you, and my son
will not rule over you; the LORD will rule over you” (Judges
8:23). The statement affirms covenant theology. Israel’s true
king is the LORD, not a human dynasty. In this moment,
Gideon aligns himself with divine authority rather than
personal ambition.

Yet the narrative introduces complexity. Gideon asks for
gold earrings from the spoil of war (Judges 8:24-26). With
the collected gold, he makes an ephod and sets it up in
Ophrah (Judges 8:27). An ephod is associated with priestly
garments and seeking divine guidance (see Exodus 28:6—
12). The text does not describe Gideon’s intent, but it clearly
states the result: “And all Israel whored after it there, and it
became a snare to Gideon and to his family” (Judges 8:27).

[Scholarly interpretation: Some suggest Gideon may have
intended the ephod as a memorial of victory or as a means
of consulting the LORD. However, Judges 8:27 emphasizes
its corrupting effect rather than its purpose.]

Gideon lives many years and dies in a good old age, buried
in Ophrah (Judges 8:29-32). But after his death, Israel turns
again to the Baals and does not remember the LORD who
had delivered them (Judges 8:33-34). The cycle of Judges

resumes.

The outcome is layered and sobering. Gideon rose from
obscurity—*"the least in my father’s house” (Judges 6:15)—
to become Israel’s deliverer. He rejected kingship and



affirmed God’s rule. Yet even in victory, human frailty
remained. The nation was rescued from Midian, but its
deeper struggle with idolatry persisted.

Deliverance was real. Peace lasted forty years (Judges 8:28).
But lasting faithfulness required more than one rescuer.

Gideon’s life reveals both the power of God working through
the unlikely and the vulnerability of even faithful leaders to
unintended missteps. The least in the weakest clan became a
national savior—not because he was flawless, but because
the LORD was with him (Judges 6:16).

The story closes with peace in the land—but an unresolved
question in the heart of the nation.

If God can raise the obscure to rescue a people, what sustains
faithfulness after the victory has passed?

Concluding Insight — Strength Perfected in Dependence

Gideon’s story does not begin with visible strength. It begins
with concealment. He is introduced “beating out wheat in the
winepress to hide it from the Midianites” (Judges 6:11). His
first recorded words are not bold declarations, but honest
questions: “If the LORD is with us, why then has all this
happened to us?” (Judges 6:13). His self-assessment is blunt:
“My clan is the weakest in Manasseh, and I am the least in
my father’s house” (Judges 6:15).

Nothing in the opening scene suggests a national rescuer.

Yet the defining statement of his calling is not about his
ability but God’s presence: “But I will be with you” (Judges
6:16). That promise reframes everything. Deliverance would



not come from inherited influence, military experience, or
tribal dominance. It would come from obedience empowered
by divine initiative.

Even when Gideon leads, his army is reduced from 32,000
to 300 so that Israel could not claim, “My own hand has
saved me” (Judges 7:2). The reduction itself becomes
theology in action. God intentionally narrows the means to
clarify the source.

And yet Gideon’s life also cautions us. After victory, the
ephod he fashions becomes “a snare” (Judges 8:27). The
same man who trusted God in weakness could drift subtly
when peace returned. The lesson is not merely that God uses
the unlikely; it is that dependence must continue after
deliverance as much as before it.

Gideon rose from obscurity to rescue a nation, but he never
ceased to be human. His courage grew through obedience.
His leadership matured through reliance. His flaws remained
visible. The story does not glorify the man; it magnifies the
LORD who empowered him.

The pattern is consistent throughout the Hebrew Scriptures:
God calls Abram from a wandering life (Genesis 12:1-4),
Moses from exile in Midian (Exodus 3:1-10), David from
shepherding sheep (1 Samuel 16:11-13). Gideon stands
among them—mnot chosen for status, but for surrender.

If God intentionally chooses the least, the hesitant, and the
overlooked, then obscurity may not be disqualification. Fear
may not be final. Smallness may not be insignificance.



The question is not whether a life feels powerful. The
question is whether it is willing.

If the LORD still works through those who say, “I am the
least,” what might He accomplish through lives that feel
small in their own eyes—but are available in His hands?

By: Marc Seffelaar
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